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to fall into this category. Others use verbal imagery, thinking
by means of word-symbols. But again the verbal type may
be divided into the sub-types—visual, auditory, and motor.
Perhaps more fundamental than any of the above are the
famous types of Jung—introvert and extrovert. In order to
understand this, the most successful form so far of the doctrine
of types, we may profitably come back to Drever's description
of experience as a meeting-ground of inner and outer factors
which synthesize or fuse with one another.1 The outer world
gives rise to sensations to which the mind, from its own inner
resources, contributes meaning, the result being perceptual
experience. The object of thought comes from without,
while the form comes from within. Now one person may
habitually stress the inner factor in his mental life, and another
the outer: the former we call an introvert, the latter an
extrovert.
Thus the introvert is one who is concerned not so much
with things in the outer world as with his own thoughts and
feelings; he stresses the subject rather than the object of
experience, and finds "within himself the unconditioned
value." The extrovert, on the other hand, concerns himself
with objects as such, stressing the object rather than the subject
of experience, and finding **the unconditioned value outside
himself/*
Jung is more difficult to follow when he goes on to distinguish
four types each of introverts and extroverts; but his initial
broad distinction is clearly borne out by ordinary experience.
In the circle of his acquaintances the reader can probably find
quite pronounced examples of either type. We certainly find
them clearly marked in that great psychological document,
the Bible. Mary of Bethany was a pronounced introvert,
while Martha, her busy, bustling sister, was equally a pro-
nounced extrovert. Again, the writer of the Fourth Gospel
was an introvert who, in telling a story, insensibly passed off
into his own reflections; while the Synoptists were extroverts
who merely recorded events as they believed them to have
happened. The same contrast holds between the Eastern and
1 See Chapter II.

